
AstheCatholicChurchbegantospreadthroughouttheRomanworldintheearly

centuries,sheencounteredpaganpeoplewhosoughtconversiontotheCatholicfaith.

Thesepaganswerenotunreligiousbutwere,onthecontrary,veryreligiouspeople.Still,

theirbackgrounddidnotgivethemthemonotheisticworldviewthatpreviousconverts

fromJudaismbroughttotheChristianfaith.Therefore,theChurchhadtocreatea

processforthesepeopleinordertohelpthemdevelopafundamentalJudeo/Christian,

orCatholic,worldview.ThisprocesscametobeknownastheCatechumenateandwas

markedby:

 AsaturationinScripture

 Theinvolvementofthewholecommunityofbishops,priests,deaconsandlaity

 Theintenseparticipationofsponsors

 Anextendedperiodofcatechesis,usuallythreeyears,punctuatedbymajorand

minorliturgicalRitesaspreparatoryfortheEastersacraments

Intheearlyfourthcentury,withtheEdictofMilan,theChurchbecamealegal

entityandthepersecutionsoftheprecedingcenturiescametoanend.Overthe

followingcenturies,theChurchcametohavesuchastronginfluenceontheculture

thattherewere,sotospeak,nomorepagansexceptinoutlyingareas.Thevastmajority

ofpeoplenowenteredtheCatholicfaithatBaptismshortlyafterbirth.Astherewasno

longertheoverwhelmingnumbersofconverts,theCatechumenatesimplyfelloutofuse,

exceptinmissionterritories.

Thissituationbecamethenormthroughoutthecenturiesuntilwellintothe

twentiethcentury.TheFathersoftheSecondVaticanCouncil,referringto“thesigns

ofthetimes,”calledfortherestorationoftheancientCatechumenalprocessinnolessthanfiveoftheCouncil

documents.TheCouncilFathersdidsobecausetheyrecognizedthatakindof‘neo-paganism’hadcometobethe

predominateworldviewofmoderncultureinmanypartsoftheworldwhereChristianityhadlongbeenpresent.This

neo-paganismwassimilartoancientpaganism,butdidhaveamarkeddifference.

 Thesimilarityisthatneithertheancientpagansnortheneo-pagansknewtheonetrueGodofJudeo/

Christianity.

 Thedifferenceisthat,whiletheancientpaganshadcometothefaithfromabackgroundofignoranceregarding

truth,andsowereopentothe‘new’teachingsoftheChurch,themodernneo-pagans,ontheotherhand,are

comingfromabackgroundthat,atitsveryfoundation,hadknownandrejectedthetruthsoftheChristian

faith.Therefore,neo-paganshavewhatcouldbecalledacertainjadednessthatmakesthemharderto

evangelizeandconvertthantheirancientpredecessors.

Inordertoreachouttotheneo-pagans,therestoredCatechumenalprocess,likeitsancientpredecessor,calledfor:

 GreateruseofScripture

 InvolvementoftheentireChurchcommunity—bothclergyandlaity

 Restorationoftheuseofsponsors

 RestorationofmajorandminorRitesaspreparatoryfortheEastersacraments

SUMMARY:

TherestorationoftheCatechumenalprocessisareflectionoftheChurch’swisdomingoingbacktoatriedandtrue

practiceinordertolovinglybringpeopleintoherfold.ItisarestorationofgraceforthosewhoareseekingChrist

andhisone,holy,catholic,andapostolicChurch.

The Catechumenal Process: 

A Modern Restoration  

of an Ancient Practice

292 LEADER’S MANUAL | Section Three



 
 

 
 

	
	
	

	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
 
 
 
 

	
	
	

 CHURCH DOCUMENTS 

INTRODUCED: 
 

v Sacrosanctum 
Concilium (SC), 
Constitution on  
the Sacred Liturgy 

v Redemptoris 
Missio (RM), The 
Mission of the 
Redeemer 

v Evangelii 
Gaudium (EG), 
The Joy of the 
Gospel 

 BOOKS INTRODUCED: 
 

v RCIA Leader’s 
Manual, Association 
for Catechumenal 
Ministry 

v Rite of Christian 

Initiation of Adults 

Ritual Text 
 

REFERENCES: 
 

v SC 64: “The catechumenate for adults, 
comprising several distinct steps…” 

v SC 10: “Nevertheless the liturgy is the summit 
toward which the activity of the Church is…” 

v RM 3: “God is opening before the Church the 
horizons of a humanity more fully…”  

v RM 92: “I see the dawning of a new missionary 
age which will become a radiant day…” 
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O DIVINE SPIRIT, 
RENEW YOUR WONDERS IN OUR TIME,  
AS THOUGH FOR A NEW PENTECOST,  

AND GRANT THAT THE HOLY CHURCH, 
PRESERVING UNANIMOUS AND CONTINUOUS PRAYER,  

TOGETHER WITH MARY THE MOTHER OF JESUS,  
AND ALSO UNDER THE GUIDANCE OF ST. PETER, 

 MAY INCREASE THE REIGN OF THE DIVINE SAVIOR,  
THE REIGN OF TRUTH AND JUSTICE,  

THE REIGN OF LOVE AND PEACE.  
AMEN. 

             G  
 

      
            OD is opening before the Church the  
horizons of a humanity more fully prepared  
for the sowing of the Gospel … No believer in  
Christ, no institution of the Church can  
avoid this supreme duty: to proclaim Christ  
to all peoples. 

~Pope John Paul II,      
REDEMPTORIS MISSIO 3 

WORKSHOP PRESENTERS: 
SCOTT SOLLOM, DR. BILL KEIMIG & DR. PETROC WILLEY 

The Catechumenal Process 

 

    POPE JOHN XXIII’S PRAYER FOR THE  
    CONVOCATION OF THE SECOND VATICAN COUNCIL 
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3 ASPECTS OF CHRIST’S PEDAGOGY: 
 Pastoral Aspect     Luke 24: 15-24; 28-29 

 Catechetical Aspect     Luke 24: 25-27  

 Liturgical (Sacramental) Aspect   Luke 24: 29-31  
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 
 
 
 
 
 
 
 

 

 

 

 

 

 

 

 

 

 

 

 
 

WHAT ARE THE WAYS AND MEANS BY WHICH JESUS HIMSELF BRINGS  

OTHERS INTO RELATIONSHIP WITH HIM (CHRIST’S PEDAGOGY)? 

The Road to Emmaus: Luke 24: 13-31 

 

QUESTIONS TO HELP US EVALUATE OUR MINISTRY PROGRAMS: 
 

 How are we getting to know these people? 

 What are we doing pastorally to understand them and meet them where they are at? 

 How are we teaching them, based on where they are in their lives and what they’re 
ready for, what they need to hear? 

 How are we leading them to active participation in the liturgy? 
 

ADDITIONAL MAGISTERIAL REFERENCE: 
CCC 50   “By natural reason man can know God with certainty…” 

 

REFERENCES FROM THE RCIA RITUAL TEXT: 
Article 75   “The catechumenate is an extended period . . . ” 

Article 75.1   “A suitable catechesis is provided by priests or deacons . . . ” (Catechetical) 

Article 75.2   “As they become familiar with the Christian way of life . . . ” (Pastoral) 

Article 75.3   “The Church, like a mother, helps the catechumens . . . ” (Liturgical) 

Article 75.4   “Since the Church’s life is apostolic, catechumens should also learn . . . ” 

Article 78   “The instruction that the catechumens receive during this period . . . ” 
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The renewal of the process of Christian 
initiation stands as one of the most important 
and successful features of modern liturgical 
renewal.  Since its promulgation in 1972 and its 
further elaboration under the auspices of the 
National Conference of Catholic Bishops in 
1988, the Rite of Christian Initiation of Adults 
has been among the most pastorally effective 
features of Catholic life in the United States.  
(Despite its name, we should always keep in 
mind that when we are talking about initiation, 
we are not talking only about rituals, but the 
whole liturgical, catechetical, and pastoral 
process of which it is comprised.  Widespread 
use of “RCIA” probably precludes renaming it 
more appropriately.) 
 
RCIA is a model of Christian initiation that 
highlights the sacramental features of 
incorporation into Christ; more adequately 
integrates doctrinal instruction into a 
framework of comprehensive spiritual, moral, 
and liturgical formation; reinvigorates the 
communal elements of the process of adult 
formation; and gives the laity active 
responsibility.  All of these clearly represent an 
advance over the process of initiation in use on 
the eve of the Second Vatican Council.  Few 
areas of Catholic life have been as richly blessed 
by the ressourcement – the return to early 
Christian Order of Initiation--called for by the 
Council as has the whole process by which 
adults today become Catholic Christians. 
 
And yet all is not well.  The very fact that the 
challenge is conversion, the conforming of 
imperfect men and women to Christ, means 
that the process will never be perfect.  Initiation 
is, after all, the beginning of a process which 

has its ending in eternity.  However, there are 
problems that are more concrete and, for that 
reason, can more readily be corrected.  In 
general, three models of RCIA are operative 
today in U.S. Catholic parishes.  Each of the 
models conceives of, and practices, Christian 
initiation differently.  This chapter describes 
these models, discussing their strengths and 
weaknesses in terms of catechetical, liturgical, 
and pastoral/ecclesial dimensions. 
 

The First Model:   
Doctrinal-Apologetic 
 
The first model can be termed “doctrinal-
apologetic”.  The key operative elements here 
are, obviously, doctrine and apologetics.  The 
doctrinal features of Catholicism are matters of 
the highest importance.  It is not possible to be 
a Catholic without adherence to a body of 
doctrine, nor is it possible to become a Catholic 
Christian without acquiring a thorough 
knowledge of Christian doctrinal tradition.  By 
the same token, apologetics--the defense of 
Catholic faith--is no less important today that it 
was in the past.  Even from New Testament 
times, apologetics of necessity played an 
important part in providing a clear delineation 
of Christian belief, offering an “account of the 
faith” in a wider cultural context, and defending 
orthodoxy from corruptions of various sorts 
and from various sources. 
 
The doctrinal-apologetic model, however, is 
one in which the doctrinal and the apologetic 
elements are the primary focus, so that the 
teaching of doctrine and apologetic 
methodology are regarded as the principal tasks 
and concerns of Christian initiation.  The 

Encountering Christ as Sacrament ~ 
Models of the Catechumenate 
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cognitive aspects of religion are preeminent, so 
that religious reality is approached in a manner 
similar to philosophy or science.  The emphasis 
is on clear, comprehensive, and detailed 
communication of the doctrinal elements of 
Catholic faith, so that the participant can 
proceed into membership as quickly and 
efficiently as possible.  In this model, Christian 
initiation tends to be businesslike, juridical, and 
pragmatic.  The participant tends to be thought 
of as well-informed and well-formed when he 
or she knows the Catholic faith and can 
account for it conceptually. 
 
In this model, the catechist is primarily a teacher, 
a master of doctrine and a good apologist for 
the Faith who is able to demonstrate the truth 
of the Catholic faith against other religious 
claims to truth with 
which the catechumen 
or the candidate may be 
familiar.  The physical 
place for RCIA in this 
model is a classroom and 
its image is a blackboard. 
 
This model of Christian 
formation has 
considerable strengths.  
These include providing 
strong doctrinal knowledge to those joining the 
Church; tailoring the process to individual 
needs, social backgrounds, and levels of 
education of converts; placing a necessary 
emphasis on Catholic identity and on what is 
distinctive about the Catholic faith; accounting 
well and in a compelling manner for the truth 
claims of Catholicism; and, not least, requiring 
of converts a clear sense of what they are 
undertaking, as well as requiring of them a 
lifelong commitment to Catholic faith in its 
explicit ecclesial dimensions. 
 
However, the duration of instruction tends to 
be relatively short, often fitting comfortably 
within the timetable of the secular school year.  
The catechumen is a student in the regular 
educational sense; though the process may take 

place with other learners in the classroom, the 
communal dimension might not be significant. 
The actual event of initiation in this model may 
also be non-communal and involve few people, 
and options that allow for private initiation will 
tend to be used.  The ritual dimensions will 
accordingly tend to be truncated.  An approach 
which gives priority to the doctrinal and the 
apologetic, and which highlights the formal and 
juridical features of the Church, tends not to 
have a high sacramental and liturgical 
consciousness.  Thus, what is problematic 
about this approach is not the importance it 
accords to doctrine and apologetics, but rather 
the relatively low profile given to other crucial 
factors of initiation:  the spiritual, the 
communal, and the liturgical.  Spiritual and 
moral formation, and introduction into the 

sacramental life of the 
Church, have their place 
in this model, but they 
are expected to fall into 
place by themselves and 
are not systematically 
and carefully stimulated 
and promoted. 
 
Furthermore, the 
ecclesiology that goes 
with this kind of 

understanding is overly institutional.  When the 
formal, structural, and procedural features of 
the Church are highlighted disproportionately, a 
kind of rationalistic, excessively scholastic, and 
abstract theology and spirituality will be 
generated in participants, with negative results 
for the general life of the Church.  When the 
cognitive, the propositional, or the 
informational features of faith dominate and 
become the paradigm for the whole, then 
Christian life and the process of Christian 
initiation are more easily misconceived. 
 
This process of formation, which has its roots 
in the pre-Vatican II Church, produces good 
converts; it would be arrogant and untrue to 
suggest otherwise.  Indeed, the strengths of the 
conversion process of that era are very easily  
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forgotten in the enthusiasm for the newer 
RCIA process.  The problems are not found in 
what it actually does or seeks to do, but in what 
it could do more amply, comprehensively, and 
richly.  Vatican II sought not to replace the old 
system but to take its strengths and to expand 
them, amplifying areas not adequately 
emphasized previously. 
 

 
The Second Model:   
Spiritual-Expressive 
 
The second model is the conception and 
practice of RCIA as a means by which the 
spirituality of individuals is brought to 
expression and given shape.  The use of the 
word “spiritual” 
here does not mean 
what has 
traditionally been 
meant by the word 
in Catholicism, but 
instead what it has 
come to mean in 
our secular culture 
and, to a very 
significant and 
profound degree, 
in contemporary 
writing about spirituality in American 
Catholicism:  the personal, intense search for 
meaning. 
 
The spiritual-expressive approach has its roots 
in what is called “the turn to the subject” that 
began in the 18th-century European 
Enlightenment.  Philosophers and 
psychologists assert that whatever is finally 
important to religion is found in the pre-
reflective, experiential depths of the self.  
Adherents to this approach regard the outer, or 
public, features of religion principally as 
expressive and evocative of internal experience.  
The subjective manner of thought that this 
movement produced is now fully embedded in 
Western secular culture. 

In this model, the RCIA is seen as a means of 
helping individuals to find God within the 
deepest part of themselves.  It is generally anti-
doctrinal, standing in opposition to catechisms 
and manuals of formal belief and paying little 
attention to the systematic and detailed 
transmission of the information of faith.  This 
approach arises from a conviction that the 
formation of an individual spiritual universe, 
based on some generalized personal spirituality, 
takes precedence over conceptual knowledge of 
doctrine, Scriptures, and initiation into the 
traditional language of faith.  As a result of an 
understanding that the individual is naturally 
religious, proponents of spiritual-expressivism 
conclude that this religiosity needs only an 
environment of freedom, creativity, and 

imagination to 
come to 
expression. 
 
The operative 
image here is not 
the blackboard but 
the mirror, and the 
physical place is 
not the classroom, 
but the support 
group.  The catechist 
is not a teacher, as 

is the case whenever anybody approaches a 
blackboard, but a therapist. 
 
In this model of the RCIA, the spiritual, the 
affective, and the personal are underscored.  It 
attends to areas of formation other than 
doctrine.  The focus is more psychological than 
theological, more personal than ecclesial, more 
emotive than cognitive.  It pays considerable 
attention to the rites and symbols of the liturgy, 
often utilizing them with great enthusiasm and 
energy.  Its processes are highly communal, in 
theory and in practice, and it involves the laity 
in diverse ways in the many features of 
catechumenal formation. 
 
However, the effects of the spiritual-expressive 
model on catechesis are deeply problematic.  



 
 

 
 

 Three Approaches to the RCIA Process 
WORKSHOP PRESENTER: SCOTT SOLLOM 

The Catechetical Institute grants the original subscriber (parish, local parochial institution, or individual) permission to reproduce this handout. 

This model fails to pay adequate attention to 
doctrine, generally attending instead to the 
exploration of personal experience.  A 
lectionary-based catechesis can unfortunately 
foster this tendency.  Deacon Owen Cummings 
points out that “the spiritual-expressive 
approach fails because of its inability to initiate 
men and women adequately into Christian faith, 
into Christian understanding and Christian 
practice.  Spiritual-expressive catechesis . . . 
misunderstands the very nature and process of 
formation.  [It is] too naive, and . . . overly 
optimistic about the ability of . . . unmediated 
religious experience to achieve the level of 
mature Christian faith.”  Deacon Cummings 
continues that catechesis in this framework 
“operates on the conviction that a few direct 
experiences . . . suffice to develop the religious 
skills” that adults require.  Where this happens, 
he says, “faith is self-legitimizing, impervious to 
examination or argument, and has its home in 
the private imaginings of the believer or in the 
sheltered world of religious communities.” 
In the spiritual-expressive model, liturgy comes 
to be regarded as playing a merely functional 
role in Christian life.  The Catholic worship 
system is not revered as the objective action of 
God through Christ in His Church, but instead 
is seen as a symbolic guide to the expression of 
an inner spiritual state, so that the focus is no 
longer the worshiping Church but the self; awe 
is attached not to the liturgy but to a personal 
interiority.  This focus on the priority of the 
inner and the personal creates the view that 
divine grace is available without sacramental 
mediation.  Sacraments are not understood to 
mediate God’s grace, as traditional Catholic 
theology holds, but only to articulate, express, 
and celebrate divine grace already present and 
active in the world.  When connected with the 
anti-ritual and anti-sacramental bias of North 
American culture, itself derived from 
Protestantism, the rites and symbols of the 
liturgy are instead sometimes viewed as 
potential threats to authentic spirituality.  For 
these reasons, liturgical rites are used rather 
functionally, being regarded as aids to inner 
personal spirituality.  The rites and symbols of 

the liturgy are consequently regarded as 
temporary, provisional, secondary, and 
experimental.  They lose their revered, solemn, 
God-bearing status.  As a natural result, a great 
deal of experimentation occurs in the rites of the 
RCIA. 
 
Finally, a poor ecclesiology is at work.  The 
Church is seen as a community of like-minded 
people on a spiritual journey that sometimes 
leads them into the Church and sometimes out 
of the Church.  The result is that no great value 
is attached to strong, lifelong commitment to 
the Church.  The staying power of Catholics 
formed in this model can be very poor indeed. 
 
The extent to which this model of Christian 
initiation is operative should not be exaggerated.  
Yet the “spiritual-expressive” model is 
widespread in American Catholicism today, 
especially at the level of popular liturgical and 
pastoral theology.  It is strongly promoted in 
many liturgy and catechetical offices and 
organizations at diocesan and national levels, as 
well as in existing literature, workshops, and 
conferences on Christian initiation.  The 
philosophical and cultural movement represented 
by the spiritual-expressive model has generated 
and encouraged the deeply negative phenomena, 
both in cultural and ecclesial life, of radical 
subjectivism, emotivism, and individualism.  The 
effects of these upon the whole range of Christian 
institutions has been decidedly negative. 
 
The Bible, the sacraments, the spiritual tradition, 
established forms of religious life, and the RCIA 
are easily rendered devoid of their authoritative 
character and become instead little more than 
conceptually-limited, time-conditioned, cultural 
aids for the expression of personal spirituality.  
The operation of spiritual-expressivism is one of 
the most fundamental causes of disorder and 
disorientation in the life of the Church and its 
formative ministry at the present time. 
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The Third Model:  
Sacramental-Acculturation 
 
The RCIA exists to advance all the crucial 
dimensions of initiation:  the spiritual, moral, 
and Biblical as companions to the doctrinal; 
communal life as the formative context for 
initiation; the responsibility of the laity to work 
with ordained clergy in Christian formation; 
and liturgical and sacramental elements as 
central to the whole process from beginning to 
end.  The most adequate model to achieve 
these ends can be called the “sacramental-
acculturation” model. 
 
If the focus on the first 
model is doctrinal and 
apologetic, and the 
focus on the second is 
the Christian expression 
of interior spirituality, 
the focus of the third 
model is the 
sacramental life of the 
Church and the need 
for the prospective 
Catholic to be 
acculturated into that 
sacramental life.  The 
word “sacramental” is 
used here primarily in 
the ordinary sense of 
the word, having in the 
forefront particularly the sacraments of 
initiation.  It is also used, however, with the 
awareness that the sacraments incorporate us 
into the Church, which is the sacrament of 
Christ, and into Christ, Who is the sacrament of 
God. 
 
“Acculturation” means that the prospective 
believer has to be initiated into the sacramental 
culture of the Church.  Acculturation has to 
take place in the way that one moves from one 
culture to another and learns the new culture; it 
is cultural literacy.  The sacramental economy 
forms and affects the religious experience and 

reality of a community and of its individual 
members.  In the spiritual-expressive model, the 
experience of the Divine comes first and the 
sacramental expression comes second.  In the 
sacramental-acculturation model the reverse is 
true; the sacramental expression comes first and 
the spiritual experience is the result. 
 
The sacramental system, therefore, is a culture 
in which an individual moves, requiring 
interiorizing a set of skills by practice and 
training.  Learning how to feel, how to act, and 
how to think in conformity with a religious 

tradition is a process 
that leads an individual 
to his or her true self.  
Learning the story of 
salvation history, of 
God acting in history, 
allows an individual to 
experience and interpret 
himself or herself, and 
the world, in its terms.  
Becoming a Christian is 
a matter of learning, 
interiorizing, and 
practicing the 
Scriptures, doctrines, 
sacraments, prayers, 
moral traditions, 
spiritual writings, and 
communal protocols of 
the Church.  To 
become a Catholic is to 

be initiated into the culture and language of 
Catholic sacramental life. 
 
If the image of the doctrinal-apologetic model 
is the blackboard, and the image of the 
spiritual-expressive model is the mirror, then 
the image of the sacramental-acculturation 
model is the icon, the living presence of God 
and His holy ones in our midst.  If the place of 
the first model of formation is the classroom, 
and the place of the second model is the 
support group, then the place of the third 
model is the worshiping assembly.  Finally, if in the 
first model the catechist is a teacher, and in the 
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second model the catechist is a therapist, then 
in the sacramental-acculturation model the 
catechist is a saint, in the New Testament sense:  
the holy one. 
 
In the sacramental-acculturation model, the 
strengths of the first two models are conjoined 
and their weaknesses avoided.  For example, 
rather than seeing catechesis as the process of 
identifying and giving expression to the interior 
religious intuition of individuals, as spiritual-
expressivism holds, catechetical formation is a 
profound, comprehensive, and dynamic 
immersion in the whole tradition of the 
Church.  The task of religious formation, then, 
is an internalization of the tradition through 
immersion into the liturgical-sacramental, 
Scriptural, doctrinal, and moral culture of 
Catholicism.  This view of catechesis embraces 
what spiritual-expressivism resists:  the 
transmission of information, memorization, 
detailed religious literacy, and the initiation of 
the person into the complexities of the 
tradition, even before  the possibility of whole 
understanding.  (It is also the way to teach 
children doctrines that they cannot yet 
understand.  They begin to interiorize this 
language, slowly learning its meaning and how 
to speak it and make it their own.) 
 
Furthermore, in the sacramental-acculturation 
model, the rites of the RCIA are neither edifying 
ceremonies to be used minimally, as the first 
model tends to do, nor human fabrications to be 
experimented with at will, as the second model 
tends to understand them.  They are, rather, 
divinely-ordered actions crucial to the process of 
conversion to Christ.  The formative character 
of the Church’s sacramental system is thus 
strongly underlined. 
 
In this model, there is a clear understanding 
that, without sacramental and liturgical 
mediation, the mysteries of salvation have no 
presence in the world.  Without liturgy and 
sacraments, therefore, the construction of the 
Catholic Christian world simply does not take 
place.  Conversely, through them, Catholic 

Christianity creates its culture and establishes 
and maintains and advances its outlooks, 
attitudes, responses, and motivations in all areas 
of human life. Christian sacramentality precedes, 
holds authority over, and is critically necessary to 
the experience of divine presence, activity, and 
grace.  A person has only become a Christian 
when he or she has been acculturated into the 
sacramental reality of the seven sacraments, 
leading into the Church as sacrament, leading to 
encounter with Christ as sacrament.  
 
Moreover, liturgy is not merely the symbolic 
celebration of spiritual experience, but the 
divinely-ordained mediation, and the basis of 
the very possibility, of that experience.  The 
sacraments are not human creations but “the 
masterworks of God” (see CCC 1116) for the 
salvation of the world.  The sacramental life is a 
diverse, multifaceted system that emerges from 
the creative act of God in history, a marvelous 
drama of signs and symbols, words and actions, 
music and imagery, times and seasons, prayers 
and places that constitutes the very shape of 
God’s presence and activity in the world. 
 
Finally, in the sacramental-acculturation model, 
the sacramental life of the Church is not in any 
way separated from the rest of ecclesial life, but 
stands at the heart of Christian life as its source 
and its summit.  Thus, to be acculturated to the 
sacramental life of the Church is to be 
acculturated to its whole moral, spiritual, 
doctrinal, and practical life, to the living 
tradition of Catholicism.  Alexander Smaymen, 
the distinguished Russian Orthodox theologian, 
never tired of saying that “Christ’s Church is 
not an institution with divine mysteries, but a 
divine mystery with institutions”.  This 
summarizes the ecclesiology of the sacramental-
acculturation model very well. 
 
The sacramental-expressive model is not simply 
a return to the catechetical theory and practice 
of the Church before the Second Vatican 
Council.  It is, rather, the renewal of the 
Church’s fundamental intuition about the 
nature of catechesis that also takes into account 
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the genuine insights into human formation 
offered by modern philosophy, the social 
sciences, and culture theory.  It gives full play to 
doctrinal and apologetic aspects of catechesis 
while also giving the elements that the 
doctrinal-apologetic model neglect--the ritual, 
the communal, and the practical--more 
attention.  The sacramental-acculturation model 
does not diminish the genuine values of the 
spiritual-expressive model either.  The elements 
of experience and the importance of the 
personal and the affective are incorporated 
without falling into self-exploratory, 
introverted, and privatized subjectivism. 
 
There is nothing ultimately novel in the 
sacramental-acculturation model.  It is the 
model that is implicit in the RCIA itself, the 
model that most adequately accounts for all the 
aspects of the prayers, the texts, and the rites 

found in the ritual book.  It incorporates all the 
central elements of the Church’s theology and 
its sacramental structure.  It had its ancient 
expression in the catechetical instructions of 
Sts. Hippolytus, Ambrose, Cyril of Jerusalem, 
and Augustine.  Its early modern exponents 
were the fathers of the modern liturgical 
movement, for whom catechesis and liturgy 
were woven together in a rich and vigorous 
conception of Catholic culture.  The Church is 
fundamentally a baptismal, Eucharistic reality, 
and from this all else in the life of the Church 
flows.  It is into this great mystery that the 
believer is called, and it is this great mystery 
that all the institutions of the Church, each and 
every one of them, exist to serve.  The RCIA 
has no other purpose than the service of the 
holy mystery, the saving sacrament, of Christ 
present and active in His living Body. 
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 STAGE ONE 

Stages of  

evangelization 

 

Using the  

catechumenate (RCIA)  

as a model 

Evangelization: 

Evangelization; initial catechesis 

Outward sign of 

initial conversion: 

Pastoral 
 

Give a sense 

of the Christian 

community 

Catechetical 
 

Centered  

on the initial 

proclamation of 

the kerygma, the 

Good News 

Liturgical 
 

Introduce  

what prayer is 

 and how to pray; 

introduce what 

the liturgy is 

The individual wants 

to learn more about  

the faith 

Aiming for initial conversion 

Rite of Christian  

Initiation for Adults 

(RCIA) 

 

(The Catechumenate) 

Pastoral 
 

Give a sense 

of the Christian 

community 

Catechetical 
 

Centered  

on the initial 

proclamation of 

the kerygma, the 

Good News 

Liturgical 
 

Introduce  

what prayer is 

 and how to pray; 

introduce what 

the liturgy is 

Rite of Acceptance  
–– 

Rite of Welcoming 
 

An explicit  

statement that 

the individual  

is interested 

—to some extent— 

in pursuing the faith 

Pre-Catechumenate 

The principles of  

the Catechumenate,  

as applied in the  

General Directory  

for Catechesis 

Missionary activity 

The principles of  

the Catechumenate,  

as applied in  

Familiaris consortio 

Remote preparation 

The principles of  

the Catechumenate,  

as applied in a  

Youth Group setting 

“Drop in” 

(Wednesday afternoons) 



Conversion, the aim of all catechesis, is a progressive process, slow and in stages 

STAGE TWO STAGE THREE 

Evangelization: 

Systematic catechesis; full delivery of  

the Deposit of Faith (Christian fundamentals) 

Outward sign of 

deeper conversion: 

Evangelization: 

Spiritual/moral formation 

Outward sign of 

moral conversion: 

Pastoral 
 

Help the 

individual to  

bear witness 

 to the faith in 

his/her life 

Catechetical 
 

Unpack the 

kerygma fully; give 

a comprehensive 

catechesis 

Liturgical 
 

Participate  

in liturgy, the 

sacramental life  

of the Church 

The individual wants 

to permanently 

commit to Christ  

and change his/her  

life in order to live 

out the Gospel 

Pastoral 
 

Help the 

individual 

 to root out sin  

and make more 

room for Christ 

Catechetical 
 

Continuing 

catechesis, but  

less intensive; 

focus on moral 

formation 

Liturgical 
 

Participate  

in liturgy, the 

sacramental life  

of the Church 

The individual 

actively lives in  

such a way that 

he/she has left  

(is actively leaving) 

any serious sin and  

is pursuing Christ 

Aiming for deepening conversion Aiming for a conversion in the moral & spiritual life  

Pastoral 
 

Help the 

individual 

to bear witness 

 to the faith in 

his/her life 

Catechetical 
 

Unpack the  

kerygma fully; give 

a comprehensive 

catechesis 

Liturgical 
 

Participate  

in liturgy;  

minor rites 

Rite of Election 
–– 

Rite of the Call  
to Continuing 

Conversion
 

 

An explicit  

statement that the  

individual desires  

to fully commit  

his/her life to Christ  

and His Church 

Pastoral 
 

Help the 

individual 

to root out sin 

and make more 

room for Christ 

Catechetical 
 

Continuing 

catechesis, but 

less intensive; 

focus on moral 

formation 

Liturgical 
 

Participate  

in liturgy;  
Scrutinies  

(rites that 

provide a time  

to grow deeper 

in the awareness 

of sin and the 

need for God's 

never-ending 

love and grace) 

Sacraments of 

Initiation 
 

The rites through 

which the individual 

becomes fully 

initiated into the 

Body of Christ and 

commits to live the 

Christian life forever 

Catechumenate Purification & Enlightenment 

 

 

Proximate preparation Immediate preparation 

 

 

Catechesis 

(Sunday nights) 

Catechetical activity 



STAGE FOUR 

Evangelization: 

Ongoing catechesis &  

being a witness to others  

Outward sign of 

ongoing conversion 

Pastoral 
 

Help the 

individual  

to practice 

works of charity 

Catechetical 
 

Ongoing 

catechetical 

formation 

Liturgical 
 

Participate  

in liturgy, the 

sacramental life  

of the Church 

The individual is 

daily trying to seek 

out the Lord and live 

the Christian life. 

Aiming for ongoing conversion  

Pastoral 
 

Help the 

individual  

to practice 

works of charity 

Catechetical 
 

Ongoing 

catechetical 

formation; 

meditation on  

the Gospel 

 

Liturgical 
 

Participate  

in liturgy, the 

sacramental life  

of the Church 

The individual is 

daily trying to seek 

out the Lord and 

live the Christian 

life. 

Mystagogy (the Neophyte year) 

Pastoral activity 

[Marriage] 

Deeper 

(Saturday, once a month) 
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Glossary of RCIA Terms
AnointingwiththeOilofCatechumens

ThisisaminorRite,normallyofferedduringtheperiodofthecatechumenateattimesdeterminedbythepastoror

RCIAleader.ThisRiteisforcatechumens(unbaptized)only,usingtheOilofCatechumens.Giventostrengthen

thecatechumenswithactualgrace,anointingsareusuallycelebratedlessfrequentlythanblessingsandminor

exorcisms.Onlyapriestoradeaconmayanointcatechumens,andthisordinarilytakesplaceafterthehomilyina

celebrationoftheWordofGod,althoughitmaybedoneoutsideofthiscontext.

Blessings

AlthoughcommonoutsideofanRCIAcontext,blessingsinacatechumenalsettingareoneoftheminorRites

normallyofferedduringtheperiodofthecatechumenateattimesdeterminedbythepastororRCIAleader.

TheseprayersoftheChurcharegiventostrengththecatechumensandcandidates,andareusuallyofferedatthe

conclusionofacelebrationoftheWord(althoughothercontextsareallowed).Thecelebrantofablessingmaybe

apriest,adeacon,oralaycatechist(ifdeputedbythediocesanbishop).

BreakingOpentheWord

SeeReflectionontheWord.

Catechesis

Theapostolicworkofpassingon(literally“echoingdown”)thetruthsofthefaithinanorganicandsystematicway,

sothatthebelievermayunderstand,confess,andlivethatfaithasadiscipleofChrist,havingbeeninitiatedintothe

fullnessofChristianlifethroughanencounterwithGodinworship,withChristtheteacher,andthecommunion

ofotherbelievers.

Catechetics

Thescienceandartofstudyinghowtodocatechesis.

Catechumen

ApersonwhoispreparingforBaptism.ThistermisusedforapersonwhohastakenpartintheRiteofAcceptance

followingtheperiodofevangelizationandtheprecatechumenate,untilthetimewhenheorshegoesthroughthe

RiteofElection.

Catechumenal

AnythingabouttheChristianinitiationprocess,orthingsrelatedtoit.

Catechumenate

1)TheentireprocessofChristianinitiation,asrestoredbytheSecondVaticanCouncil.2)Theextendedperiodof

instructionandpreparationfollowingtheRitesofAcceptanceandWelcomingandprecedingtheRitesofElection

andtheCalltoContinuingConversion,thepurposeofwhichispastoralformationandguidanceaimedattraining

participantsintheChristianlife.ItincludesathoroughlycomprehensivecatechesisonthetruthsofCatholicdoctrine

andmorallife.

CandidateforConfirmationandtheEucharist

ApersonwhohasbeenbaptizedasaCatholicandwhonowispreparingtocompletehisorherChristianinitiation

byreceivingthesacramentsofConfirmationandtheEucharist.
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CandidateforFullCommunion

Apersonwhohasbeenvalidlybaptizedinaseparatedecclesialcommunityandwhonowispreparingtobereceived

intothefullcommunionoftheCatholicChurch.ThistermisusedforapersonwhohastakenpartintheRiteof

Welcomingfollowingtheperiodofevangelizationandtheprecatechumenate.FollowingsacramentalConfession,

forreceptionintofullcommunion,acandidatemakesaprofessionoffaith,isconfirmed,andreceivestheEucharist.

InthecaseofanEasternChristian(Orthodox),noliturgicalriteisrequired,butsimplyaprofessionofCatholicfaith.

ChristianInitiation

Theformalnameforthemeansbywhichunbaptizedandbaptizedindividualsarebroughtintofullcommunionof

theCatholicChurchthroughthereceptionofthesacramentsofinitiation:Baptism,Confirmation,andtheEucharist.

Convert

1)ToexperienceachangeofheartfromunbelieftoChristianbelief.2)Onewhohassoconverted.Thistermshould

notbeusedwithreferencetoabaptizedChristianwhoisreceivedintothefullcommunionoftheCatholicChurch,

butonlyinreferencetoapersonwhoreceives,orhasreceived,BaptismintheprocessofbecomingaCatholic.

Coordinator

ApersonontheRCIAteamwhoisresponsibleforaspecificaspectoftheChristianinitiationprocess,forexample,

theprecatechumenatecoordinatororthesponsorcoordinator.SeealsoRCIALeader.

Elect

Anunbaptizedperson(catechumen)whohasgonethroughtheRiteofElectionsignifyingtheirbeingchosenforthe

sacramentsofinitiation.ThistermappliestotheperiodthatbeginswiththeRiteofElectiontothetimeuntilthe

personisbaptized.

Evangelization

1)ThemissionoftheCatholicChurch,andeachofitsorganizationsandmembers,toproclaimbywordanddeedthe

GoodNewstoallpeoples,inallplaces,inalltimes,withthecommandstorepent(bereconciledwithGod)andbe

baptized(putonthenewself)(seeEV2).2)Thebroadarrayoflifecircumstancesandexperiencesthathasbrought

apersontotheChristianinitiationprocess.3)PartoftheformalnameforthefirstperiodintheChristianinitiation

process,theperiodofevangelizationandtheprecatechumenate;“evangelization”describestheprocessofproclaiming

theGospeltoinquirersuntiltheyfreelyhavemadeadecisiontobecomemembersoftheChurch(seeRCIA37).

Facilitator

AmemberoftheRCIAteamwhoisresponsibleforeitherReflectionontheWordsessions(seeChapter8ofthis

Manual)orsmall-groupsessions(seeChapter20).Thispersonisresponsibleforguidingadialogueanddiscussion

amongthoseparticipatingintheChristianinitiationprocesswithoutintrudinghimselforherselfintothediscussion.

Godparent(Godmother,Godfather)

1)Aperson,chosenbyacatechumen(unbaptizedperson),whoisacompaniononthejourneyaftertheRite

ofAcceptance.2)Aperson,chosenbyacandidate(baptizedperson),whoisacompaniononthejourneyafter

theRiteofWelcoming,called“sponsor”intheRCIAritualbooktoaccommodatenormalEnglish-languageuse

ofthistermwhenthecandidateispreparingforConfirmationbutnotBaptism(seeChapter19ofthisManual

forafullexplanationofthewaytheritualbookusestheterms“godparent”and“sponsor”).Oftenthegodparent

willhavebeenthesponsoruptothepointofthefirstmajorRite.Theroleofgodparentissignificantinthework

ofincorporatingtheparticipantintotheparishcommunity,inwitnessingtotheChristianlife,andinbeingatthe

serviceoftheconversionprocessbothbeforeandafterinitiationoccurs.

InitiationMinistry

TheworkofservicebyclergyandlaityrelatedtotheRCIAprocess.
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Inquirer

Aperson,unbaptizedorbaptized,whoparticipatesintheperiodofevangelizationandtheprecatechumenate,

uptotheRitesofAcceptanceandWelcoming.

Leader

SeeRCIALeader.

Lent

AtimeofpreparationforthecelebrationofthePaschalmystery,thisliturgicalpenitentialseasonbeginsonAsh

WednesdayandendsonHolyThursdaypriortothecelebrationoftheMassoftheLord’sSupper.The“solemn40

days”ofLentbeginontheFirstSundayofLent(whentheRitesofElectionandtheCalltoContinuingConversion

arecelebrated)andnormallycoincidewiththeperiodofpurificationandenlightenment.

MinorExorcisms

OneoftheminorRitesnormallyofferedduringtheperiodofthecatechumenateattimesdeterminedbythepastor

orRCIAleader.TheseprayersoftheChurchhighlightthestrugglebetweenfleshandspirit,theimportanceof

self-denialinreachingGod’skingdom,andtheunendingneedforGod’shelp;theyimpacttheactionandeffects

ofGod’senemyonanindividual’slife.Thecelebrantofaminorexorcismmaybeapriest,adeacon,oralaycatechist

(ifdeputedbythediocesanbishop).

MinorRites

RitesbeginningaftertheRitesofAcceptanceandWelcoming,whichincludeminorexorcisms,blessings,and

(forcatechumensonly)anointingswiththeOilofCatechumens;specialcelebrationsofLiturgiesoftheWord;

Scrutiniesfortheelect;aPenitentialRiteforcandidates;thePresentationoftheCreed;thePresentationofthe

Lord’sPrayer;andthePreparationRitesonHolySaturday.

Mystagogy

Thefinalperiodofformalinstruction(literallya“deepeninginthemysteries”)intheOrderofChristianInitiation

ofAdults,lastingforsevenweeksfromEastertoPentecost.Thistimeisalsoreferredtoastheperiodofpost-baptismal

catechesis.

NationalStatutes

GuidelinesspecifictotheUnitedStatesfortheimplementationoftheOrderofChristianInitiation,promulgatedby

thebishopsoftheUnitedStates.TheseguidelinesarepublishedinthebackofmosteditionsoftheRCIAritualbook.

Neophyte

ApersonwhohasenteredtheCatholicChurch(attheEasterVigiloratanothertime).Thetermappliestoall

newCatholicsuntilthefollowingEaster,orforafullyearfollowingtheirinitiation,ifitoccursatatimeotherthan

theEasterVigil.Ifadistinctionneedstobemade,formerelectcanbereferredtoas“newly-baptized”andformer

candidatescanbereferredtoas“newly-received.”

NeophyteYear

ThefirstyearthatapersonisaCatholic,fromthepointofhisorherinitiationtothefirstanniversaryofthatevent.

Theinitialsevenweeksofthisyeararecollectivelyreferredtoasthemystagogyperiod.

OrderofChristianInitiationofAdults(OrdoInitiationisChristianaeAdultorum)

1)TheChristianinitiationprocessforadultsasawhole(also“RCIAprocess”).2)TheLatintitleforthemagisterial

documentcontainingtheritualbookandaccompanyingguidelines(also“RCIAritualbook”).Someparishesuse

“OCIA”ratherthan“RCIA”torefertotheChristianinitiationprocessforadults.
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OrderofChristianInitiationofChildren

1)TheChristianinitiationprocessforunbaptizedchildrenofcatecheticalageasawhole(also“RCICprocess”).

2)PartII,Section1oftheritualbookinitsEnglish-languageedition.Someparishesuse“OCIC”ratherthan“RCIC”

torefertotheChristianinitiationprocessforchildren.

Participant

1)Usedinageneralsense,aperson,unbaptizedorbaptized,whoisreceivingcatechesisatanystageoftheRCIA

process.2)Morespecifically,allpersons,unbaptizedandbaptized,whohavegonethroughtheRitesofAcceptance

andWelcoming,asdistinctfromaninquirer,whohasnotgonethrougheitherRite.

PenitentialRite

AScrutinyRiteforbaptizedcandidates,normallycelebratedontheSecondSundayofLent.Itisgiventoassistthem

intheirpreparationfortheirfirstReconciliationandtheirreceptionintofullcommunionwiththeChurch.This

RiteissometimescalledaScrutiny.

Period

OneofthefourstagesoftheChristianinitiationprocess,beginningwiththeperiodofevangelizationandthe

precatechumenate,thentheperiodofthecatechumenate,thentheperiodofpurificationandenlightenment,

andfinallytheperiodofmystagogyandtheneophyteyear.

Precatechumenate

ThefirstperiodofinstructionintheOrderofChristianInitiationofAdults,priortotheRitesofAcceptance

andWelcoming.Itsformalnameis“periodofevangelizationandtheprecatechumenate.”Thisisaperiodof

indeterminatelengththatendswhenitisdecidedthataninquirerisreadytoparticipateinthecelebrationofthe

RiteofAcceptanceortheRiteofWelcoming.

PreparationRites

AsetofminorRites,heldonHolySaturdaypriortotheEasterVigil.TheseRitesinclude:theEphphethaRite,

theRecitationoftheCreed,andtheRiteofChoosingaBaptismalName.ThePresentationoftheLord’sPrayer

canalsotakeplaceatthistimeifithasbeendeferred,immediatelyfollowingtheRecitationoftheCreed.

Presentations

Duringtheperiodofpurificationandenlightenment,theelect(aswellasuncatechizedbaptizedChristians)maybe

presentedwiththeCreedandtheLord’sPrayerthroughspecialRites.Bothpresentationscanbedoneduringthe

periodofthecatechumenateifitismoreconvenient.

PurificationandEnlightenment

ThethirdperiodofinstructionintheOrderofChristianInitiationofAdults,followingtheRitesofElectionandthe

CalltoContinuingConversion.ItnormallycoincideswiththeLentenseason.Itisaperiodofmoreintensespiritual

preparationforinitiationattheEasterVigil.

RCIA

TheacronymfortheRiteofChristianInitiationofAdults.Thisacronymcanrefertothecatechumenalprocess

asawhole(also“RCIAprocess”),ortothemagisterialdocumentcontainingtheritualbookandaccompanying

guidelines(also“RCIAritualbook”).

RCIALeader

Thepersonwithinaparishorotherorganization(suchasauniversityormilitarychaplaincy)whoisresponsibleforall

aspectsoftheChristianinitiationprocessforadults.Thiscouldbethepastor,oranotherpriestoftheparish,adeacon,a

religiousbrotherorsister,orapaidorvolunteerlaypersondelegatedthistaskbythepastor.Thispersonmightbecalled,

forexample,theRCIAdirectororRCIAcoordinator.Inlargerparishes,theremaybeseparatedirectorsorcoordinators

forstagesoftheRCIAprocesssuchasprecatechumenatecoordinatorandcoordinatoroftheneophyteyear.
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RCIATeam

Collectivetermforallindividuals,bothclergyandlaity,whoareinvolvedinanyaspectoftheRCIAprocessina

parishorotherorganization(suchasauniversityormilitarychaplaincy).Inlargerparishes,theremaybeseparate

teamsfortheprecatechumenateperiod,thecatechumenateperiod,andtheneophyteyear;inthisbook,theseteams

areallreferredtoasthe“RCIAteam.”SeealsoCoordinator.

RCIARitualBook

TheliturgicalritesbookformallyentitledRiteofChristianInitiationofAdults.

RCIC

TheacronymfortheRiteofChristianInitiationofChildren.Thisacronymcanrefertothecatechumenalprocess

forchildrenasawhole(also“RCICprocess”),ortothatsectionoftheRCIAritualbookcontainingtheRitesfor

Childrenandtheiraccompanyingguidelines.Althoughthereisnoseparatesetofinitiationliturgiesdesignedfor

adolescents(thereforethetermRCITisnottobeused),manyparisheshaveaseparateprocessforinitiatingteenagers,

oftenreferredtoasa“teencatechumenate.”

ReflectionontheWord

AninformaltermusedtodescribethetimefollowingthedismissalofthecatechumensatSundayMassafterthe

LiturgyoftheWord.Thistime,ordinarilylastingtheremainingdurationoftheMass,istoprovideanopportunityto

discusstheMassreadingsforthatSundaywithafacilitator,andtoexperiencemorefullytheimpactoftheScriptures

intheirlives.SinceRCIAparticipantscannotyetcometotheTableoftheEucharist,theChurchseekstofeedthem

morerichlyonGod’sWord.Thisopportunityisnormallyforthosewhohaveenteredintoarelationshipwiththe

ChurchthroughtheRiteofAcceptance(catechumens),andwouldconcludeatsomepointshortlybeforeaperson’s

initiation.

RiteofAcceptance

ThisRiteendstheperiodofevangelizationandtheprecatechumenateandbeginstheperiodofthecatechumenate

forunbaptizedinquirers.

RiteofWelcoming

ThisRiteendstheperiodofevangelizationandtheprecatechumenateandbeginstheperiodofthecatechumenate

forbaptizedinquirers.

RiteofElection

ThisRiteendstheperiodofthecatechumenateandbeginstheperiodofpurificationandenlightenmentfor

unbaptizedparticipants.ItshouldnormallytakeplaceontheFirstSundayofLent,andisnormallypresidedoverby

thebishopofthediocese.

RiteoftheCalltoContinuingConversion

ThisRiteisforthebaptized.Itendstheperiodofthecatechumenateandbeginstheperiodofpurificationand

enlightenmentforbaptizedparticipants.ItshouldnormallytakeplaceontheFirstSundayofLent,andisnormally

presidedover

bythebishopofthediocese.

RitualBook

TheliturgicalritesbookformallyentitledRiteofChristianInitiationofAdults.

SacramentsofInitiation

ThesacramentsofBaptism,Confirmation,andtheEucharist.Fortheunbaptized,theyareusuallyconferredtogether

atthecompletionofasuitableperiodofformation,ordinarilyattheEasterVigil.Forthebaptized,completionof

initiationmeansreceptionofthesacramentsofConfirmation,Eucharist,orboth,precededbyfirstreceptionofthe

sacramentofReconciliation.
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Scrutinies

ThreeminorRitesfortheelect(unbaptized)duringLent,giventoassistthemintheirpreparationforthesacraments

ofinitiation,specificallytofosteradeepeningrepentanceforsinsanddesireforGod’smercy.Theyarenormally

celebratedontheThird,Fourth,andFifthSundaysofLent.ThePenitentialRiteforbaptizedcandidatesonthe

SecondSundayofLentisalsosometimescalledaScrutiny.

Sponsor

1)Apersonwhoisacompaniononthejourneyforeitheracatechumen(unbaptizedperson)orcandidate(baptized

person)throughtheRitesofAcceptanceandWelcoming.2)ThegodparentofacandidateaftertheRiteofWelcom-

ing(seeChapter19ofthisManualforafullexplanationofthewaytheRCIAritualbookusestheterms“godparent”

and“sponsor.”)Theinitialsponsormayalsoserveasagodparentfortheremainderofthecatechumenate.Therole

ofasponsorissignificantintheworkofincorporatingtheparticipantintotheparishcommunity,inwitnessingtothe

Christianlife,andinbeingattheserviceoftheconversionprocessbothbeforeandafterinitiationoccurs.


